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Cé noeBmaeHTHaTa ampmaymja Ha npobnemaTmkaTa noBp3aHa co
epecuTe ¥ BOOLIMTO epecuosiornjata Kako crneumguyeH HayyeH AUCKYpC
pe3ynTupa co nojasata Ha 360pHUKOT Heresy Identity in Late Antiquity
bo M3gaHne Ha Mohr Siebeck. MOKOHKpPETHO CTaHyBa 360p 3a MaTepujanu
MPeTX04HO Npe3eHTUpaHN Ha KotepeHumjata Making Selves and Making
Others: heresy and Self-Definition in Late Antiquity opraHusmpaHa BO
pamMKUTe Ha YHUBep3UTETOT MPUHCETOH, Kaje LTO OCHOBHaTa TemaTcKa
npeokynaumuja e poKycmpaHa Ha aHTU4YKaTa KOHCTpyKuuja 3a “gpyrmot”
KaKo epeTuK BO pPas/IM4yHN PeNUTUCKN (hopMaL .

Bo dyHKLMja Ha BOBeL € NPUIOroT Ha ypeaHUUUTe Ha 360pPHUKOT
Eduard Iricinschi and Holger M. Zellentin, KONWTO CO UCKNY4YMTeNIeH Hay4eH
eHTy3uja3aM Ce OCBpPHyBaaT Ha eTuMmoJiorMjata ¥ CemaHTukara Ha
napagurmarta "epec" M "MAEHTUTETU", KAKO M Ha aKTye/lHUTe CoCTojoun
BO OfHOC Ha Npoy4yyBawaTa Of oBaa o6nact. OCBeH T0a, ypeaHuLMTe BO
cybnumnpaHa Bep3vja M npeseHTUpaaT cTaTUMTe Ha ocTaHaTuTe 16
aBTOPM KOW Of pas3/IMYyeH acnekT Ha Hay4yHO npocnefyBare fane CBOj
NPULOHEC BO PEKOHCTPYMpaweTo Ha NocoYeHaTa npobiemartmka.

MpBUTE TpM CTaTUW, Kako LUTO BMPOYEM KOHCTaTupaar v camute
ypefHuUmM Ha 360PHUKOT Ce OfHeCcyBaaT Ha CouunjanHuTe, NOAUTUYKUTE U
TEONOWKNTE  KOMMOHEHTU Ha penaumja epec-opTofokcuja. TunuueH
npuMep 3a KoOMNapaTUBHO MpociefyBake Ha OBME KaTeropumn e crtatujata
Ha Karen L. King. Camuotr Hacnoe Social and Theological Effects of
Heresiological Discourse cyrepuvpa Ha BMe4yaTOKOT fJeKka aBTOPOT ce
KOHUEHTpUpa WCKIYYMBO HA COLMJANIHO-UCTOPUCKUTE U TEO/IOWKUTE
e(heKTM Ha AUCKYPCOT epec 1 opTofokcuja. MpobnematmkaTa BO NPUHLMN
Ce 3aCHOBa Ha Agurpecuja Ha ABa TeKcTa, UMeHO Ha genata Against Heresies
o4 lrenaeus n The Secret Revelation of John. KomnapaTuBHaTa aHanusa
ynatyBa Ha (DakToT [eKka WMNIeMeHTUpaHaTa peTopuMKa BO OAHOC Ha
onpefeneHN Penurnucku acnekT MOXe Ja Mpogyuupa pasinku, HO
NCTOBPEMEHO U PYHKLMOHAMHO Aa ' NPUKPUBA TEONOLKNTE CIMYHOCTH.

CoumjanHMOT acnekT MpW ers3eresata Ha KaTeropumTte epec,
OpTOAOKCUja M XeTepodoKcuja JOMUHMPA U BO cTaTujaTa Doxa, Heresy and
self-Construction: The Pauline Ekklesiai and the Boundaries of Urban Identities
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og William E. Arnal, KojliTo ce OCBpHyBa Ha CMOMeHaTaTa napagurma
npeky nNpumepoT co anocTosn lMaefe M HeroBMOT KOCMOMoOAUTU3aM. Amei
BO Hero nperno3HaBa PpWUMCKU ypbaH WAEHTUTET, YMjWITO XKMBOT
KopecnoHaupa co ambueHTOT Ha “intense reconfiguration and alteration of
social identities, an integration of the massive political changes" (64).

MojaBaTa Ha epecuTe BO AOAHATa aHTWMKa, Na W MNogouHa BO
NnepuosoT Ha CPeAHWOT BeK BO NPUHUMN NpPeu3BUKYBane >XecToka
peakumja of aBTOPUTETUTE Ha NpaBOCNaBMeTo. BakBaTa aHTaroHUCTUYKA
MoCTaBeHOCT Ha MpaBOCNaBMETO KOH epecute e TMpeaMeT  Ha
ncTpaxysaweTto Ha Averil Cameron Bo cTtatujaTa violence of Orthodoxy.
Cnopeg Cameron, ngeHTUdUKaumjata Ha epecuTe 0f PaHOXPUCTUjaHCKNTE
aBTopu 6una getepmuHmpaHa “of their own attempts to formulate Christian
orthodoxy, a pedagogic device which at same time signaled both a real struggle
and a dynamic and interactive process” (103-104). Moafajkn of nosmymjata
[leKa XpUCTUjaHCTBOTO € efMHCTBeHaTa BUCTUHCKA penivurucka onpeaenoa,
LPKOBHUTE aBTOPUTETWM cO3faBasie KHWKEBHW TBOPOW CO amnonoreTcku
KapakTep co uen ga ru npomosupaaTr “own versions of orthodox belief’
(112). ®n3MYKOTO YHULITYBAE W MPOroHcTeaTa Oune UCTO Taka Aen of
KaMmnawaTta npoTuB epeTu3moT. Bo Taa cmmcna Cameron e feuniHa feka
“the concept of orthodoxy implies not only intolerance but also violence” (114).
Yannis Papadoyannakis bo Defining Orthodoxy Pseudo-Justin’s

“Qmestiones et responsiones ad orthodoxes ™ ce (okycupa Ha
MeTofoN0rMjata Ha etabnmpare Ha NPaBOC/NaBUETO MPEKY KHUXEBHO -
eayKaTUBHMOT AUCKYPC BO pamMKuTe Ha "classroom discussion"”. BecywiHocT
aBTOPOT [faBa feTa/bHa PEKOHCTPYKLUMja 3a Toa Kako CO MOCPeAcTBO Ha
febatm u guckycuu, npeg ce co AMAAKTUYKM KapakTep ce ocrnopyBsaat
naraHute, EBpenTe , MaHUXeWTe M XeTePOAOKCHUTe XpuctujaHu. Bo
npouecoT Ha feumHupare, NpakTUKyBawe, pasbuparbe W KOHEYHO
anonoruja Ha xpuctnjaHcTeoTo, Papadoyannakis nHcuctnpa Ha notpebara
of “interaction between the author and the inquirer(s) over exegetical, ritual,
historical issues” (126). Ha BakBMOT YCNOBHO WHTENEKTYaNleH U 3aKOHCKMU
onpasfaH [AWCKYpPC BO KpeupaweTo M ofbpaHata Ha XPUCTMjaHCTBOTO
HacnpoTn epeTU3MOT ce HagoBp3yBa M Caroline Humffess. Bo cTaTujata
Citizens and Heretics: Late Roman Lawyers on Christian Hesresy Taa noce6Ho
Ce 3afpXXyBa Ha BOBefyBate Ha 3aKOHCKMOT npuHUMn Ha “infamia" Bo
(hyHKLMja Ha cy3buBare Ha anocTasMyHuTe ydewa. CO BOBefyBake Ha
infamia nHAMBMAYWTE rO rybene rparaHckMoT ctatyc “with both strictly
legal and more social effects (such as loss of face, shame and deprivation of
honor)” (138). Co nH(amujaTa Kako 3aKOHOAAaBEH MexaHu3am “lawyers now
had a new arena in which to practice their skills in interpreting the law - or
bypassing it” (141). Bo ctatnjata The Nomen Manichaeorum and Its Uses in
Late Antiquity , Richard Lim, geta/bHO ce oCBpHyBa Ha UMeTO MaHuxejum,
Koe BO OCHOBa ro nosp3yBa co “ class of sectarian labels that identifies the
follower in reference to the founder of the religion or philosophical sect”. (145).
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Bo npunorot aBTOpoT  Ce 3aApXXyBa Ha ancypAoT Kako OpTOLOKCHUTE
aBTOPWU CO LeNn fa rm npetcraBat MaHUXejuMUTe Kako [eBUjaHTeH eNeMeHT
ro Kpempaatr HWBHWOT MaHWXejCKM WAEHTUTET W MOKpaj (akToT LTO
camuTe MaHMXejuu ce Aeknapupane Kako BUCTUHCKM cnefbeHnum Ha Mcyc
Xpuctoc , a HUBHATA pefiurucka nnatopma ja peanmsupasne Bo LyXOT Ha
anocTo/CKOTO XPUCTMjaHCTBO.

KoHuenTyasHo cnefHuTe Tpu CTaTUM ce OAHecyBaaT Ha Jygea,
JYBEV3MOT, eBPejCKUTE U XPUCTUJAHCKUTE TPYMN..
OcHoBHata uen Bo cTtatujaTa Judea, Rome and the Hellenistic Oikoumene:
Emulation and the Reinvention of Communal Identity og Kevin Lee Osterloh e
MCTOPUCKO-COUMONOLWIKATA U KYNTYpONiOWIKA  PEKOHCTPyKuMja  Ha
eBPejCKMOT WAEHTUTET BO KOHTEKCT Ha efIEeHUCTUYKMOT CBET, KakKo W
BNWjaHMeTo Ha PuMm Bp3 eBpejckaTa Kyntypa W fAeMHMpPakbeTo  Ha
eBPejCKNOT UAEHTUTET BO BTOparTa NoJioBMHA Ha BTOPUOT BeK. ABTOPOT
noce6bHo ce (hOKycMpa Ha Jurpecujata Ha eBpejckata M pumckarta
OMWITECTBEHA €1MTa M Ha HMBHUOT CTPEMEX 3a MHKoprnopupawe BO
cmucteMmoT Ha Oikoumene. John G. Gager Bo Where does Luke s Anti-Judasim
come from? ce obuaysa fa ro WAEHTU(MKYBA MOTEKNOTO Ha aHTU-
JYLEn3MOT Bp3 OCHOBA Ha COLPXWMHCKMOT WHBEHTap BO [enaTa Ha
CBeTWUTEe anocToNM Of CBeTWOT anocton Jlyka. Bo 3aBpwHUTE
CeHTeHUM Toj KoHcTatupa: "Luke seeks to undermine the legitimacy of his
Jewish - Christian opponents and thus to legitimatize his own position by
delegitimizing Judaism and the Jewish people” (211). Hacnosot Who Were
the First Christians: Jews, Gentiles and the Christians HegBOCMUCNEHO
ynatysa Ha wWHTeHuujata Ha Philippa Townsend pga ce 3agpxu Ha
MOTEKNOTO M pa3BojHUTe hopmm Ha umeto Christian/Christianos (212),a Bo
(PyHKLMja Ha naeHTU(MKaunja Ha icycosute cnefoeHLM Of caMUTe HUB,
Kako W Of HUBHWUTE COBpPEMeHMUW. TepMUHOT, BCYLUHOCT MpeTcTaByBa
npeeof of hoi tou christou ¥ co Hea ce O3HayyBasie nNpunagHUUUTE Ha
KomyHaTa Ha anocton [Masne. CeondarHarta aHanv3a Ha Townsend ro
3acera npawakeTo U erseresara Ha naTumHckara ¢opma Christiani, co koja
PUMCKUTE aBTOPWUTETWM BCYLUHOCT v o3HauyBane Gentile Jesus believers.
OcHoBHaTa TeMaTCKO-MOTMBCKa npeokynauunja Ha Elaine Pagels Bo The
Social History of Satan, Part Ill: John of Patmos and Ignatius of Antioch-
Contrasting Visions of .Gods People ce ogHecyBa Ha gurpecumjata Kako
ABajua nonemuyapu (John of Patmos m Ignatius) Mmaat CNpOTUBCTaBEHU
BU3MKN BO UAeHTU(UKaumjaTa Ha Boxjute nyre Hacnpotu “"gpyrute”. 3a
pasnuka of JoBaH of aTtmoc, KojwTo cebe cu se [OXMBYBa UCK/TYy4nBO
Kako eBpejcku cnefbeHnk Ha Ucyc, enuckonot WrHaTtuj, cmetan feka
eIMHCTBEHO OHME, KOWLUITO Ce HapekyBaaT XpPUCTWjaHW BUCTUHCKU My
npunaraat Ha bora. Co gpyrv 36opoBu Pagels, aHann3npajku rm oBue
[Ba MoJIeMUYHN TeKCTa Tro0 TpeTupa npo6aemMoT 3a rpaHuuuTe nomery
EBpenTe n XpuctujaHute, Kako v NoMery jyaensmoT U XpUCTUjaHCTBOTO,
Kako BeKe Mpeno3HaTInBN Peiurucku MaHugecTaumm.
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Ponjata Ha “Hebrews” Bo EBaHrenneTo Ha ®uann e npegmeT Ha
aHanmsa BO cTtaTtmjata Ha Eduard Iricinschi, Ifyou Got it Flaunt it: Religious
Advertising in the Gopel of Philip. Bp3 ocHOoBa Ha coap>uHaTa
apTuKynuMpaHa Bo EBaHrenMeTo aBTOPOT yKaXKyBa Ha TP MOXHOCTU BO
YTBPAYBabeTO Ha WAEHTUTETOT Ha “Hebrews”, unnM aBTeHTUYHO: “the
Hebrews may have been real-life Christian Jewish propagandists, trying to win
proselytes” , the second solution is that they “may have been theological
phantoms” and the last one is that the “Hebrews could have been Jewish-
Christians who still observed parts of Jewish law, and justified this by imagining
their genealogy directly linked to the Jerusalem apostolic men”(260).
EBaHrenveTo cofpXxu v nogatoun, Kou ja 3aceraaT obpefHarta NpKTUKa,
Ma BO TOj KOHTEKT Ce CMOMEHYBaaT M aBTEHTUYHW 06peaun, peannsnpaHut
BO paMKWUTe Ha eBpejckaTta 3aefHuLa.

Annete Yoshiko Reed Bo Heresiology and the (Jewish-) Christian
Novel: NarativizedRdanics in the Pseudo-Clementine Homilies, ce ocBpHyBa
Ha XomununTe Ha MNceBgo-KnumeT, npoyyyBajkm ro HUBHWOT “rhetorical
and ideological continuities with fourth - century Christian heresiology” (278).
Bo 3aknyyHuOT fen, Taa Cneky/nuMpa 3a Peiurucko-epecuosioknTe
napanenu, AeHTUMUKYBaHN BO PabUHCKUTE U3BOPWU, AN BO OPUTMHANIHA
hopma BefiRizh PabuHCKOTO noumare 3a epecta MU
camoje(mHUpaweTo € NpefMeT Ha UCTpaxKyBawe BO CTaTujaTa Ha Burton
L. Visotzky, Goys H ht Us: Rabbinic Anti-Gentile Polemic in Yerushalmi
Berachot cHOBHaTa MHTeHUMja Ha aBTopoT e “to limn the differences
between the meanings of Rabbinic traditions...through source criticism of
original smaller units and their broader rhetorical meanings within a complete,
redacted Rabbinic document”. (299). Bo cTaTujaTa the Talmud:An
Analysis of Bhabbat 156, Gregg Gardner ce dQokycupa Ha
acTponorujarta, uctakHyBajku geka “the redactors of the Bavli have integrated
this boundary' marker into the message of b.Shab 156: the people of Israel are
immune from astral influence so long as they fulfill God’s commandments.
Those who do not busy themselves with God’s commandments are subject to the
power of the stars like the Gentiles” (338).

Holger M. Zellentin, in his Margin of Error: Women, Law, and
Christianity in Bavli Shabbat 116a-b ce hokycupa Ha npukasHata 3a Vima
LLlasiom 1 usBeceH hnnoso@, Koja, cnopes aBTopoT npeTcTaByBa efeH BUL
nonemMnyHa pacnpasa MNPOTUB XPWUCTMjaHCTBOTO WM BOOMWTO MPOTUB
XpUCTMjaHCcKaTa  [JOMWMHaumja BO [lanecTmHa. TeKCTOT npojaByBa MU
anonoreTcky TeHAeHUMU, BO (PYHKUMja Ha ofbpaHa Ha HacneAcTBOTO Ha
BaBWU/IOHCKaTa pabuHCKa jypucamkumja.

Bo ctatujata The Other in Us: Liturgica, Poetica, Polemica, aBTopoT
Israel Jacob Yuval, npomoBupa efHa MovHakBa erseresa BO O4HOC Ha
HeKONKYy A06po Mo3HaTW [LHEBHM MONAMTBM, MMeHO Ashrei, Pesucei de-
Zimra, Tahanun n Uva le-Zion, cogpxxaHn B0 EBpejCKMOT MONMTBEHUK
(Siddur).  M360poT Ha MONUTBUTE € AeTepMUHUPaH 0f PakTOT WTO THe
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6une MHKoprnopupaHn BO pamkuTe Ha Siddur, BO BM3aHTUCKNOT MNepuoa,
BO aMb6MeHT Ha WHTe3MBMpaHa TeH3Mja MoMery jygaumsmoT W
XPUCTMjaHCTBOTO. MonuTBuTe GuUne amMpmupaHn Kako nocnefuua of
notpebarta 3a eBpejcKa anTepHatMBa, WM Kako LWWTO CamuoT aBTop
KoHcTatupa: “The function of prayer is not to engage in polemics or to deny,
but rather to present a focus of alternative, emotional and ideological
identification” (384).

W nokpaj KoMnfeKCHOCTa Ha Temarta NOCBeTeHa Ha KaTeropuuTe
"epec” 1 "MAEHTUTETK", HEOCNOPEH e (DAKTOT [eKa Taa 0cTaBa NpocTop 3a
NMPOMOBMpae Ha pPasNMYHM Hay4YHW TONIKyBaka W erseresa. Bnpouem
Hajpobap AoKas 3a Toa e XeTeporeHMoT POHA Ha Npe3eHTUpaHu cTaTuu, BO
KOW Bp3 OCHOBA Ha peneBaHTEH W3BOPeH MaTepujan ce Hyau efHa HOBa
nepunumja 3a [LWUCKYPCOT epec, Kako ¥ 3a HeroeaTa Kopefauuja co
PENUTUCKNTE WAEHTUTE KakBM LWITO 6une esBpeuTe, XPUCTUjaHUTE W
"Opyrute" BO NepMOLOT HA AOLHATA aHTUKA.
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